


 
 
SIMON EDER 
 
The Quest 
Transcript of lecture given at the Open University Arts Faculty II Level Course, January 1977 
 
The book of Exodus (chapter 15, verse 2) states that when the Children of Israel passed safely through 
the waters of the Red Sea, they sang: 
This is my God and I will glorify Him; 
The God of my father, and I will exalt Him. 
‘God of my father’ and ‘my God’ – here is expressed all the tension between the claims of traditional 
religion and personal religious faith. No doubt such tension is to be found in any religion sufficiently 
advanced to have gone beyond mere ancestor worship but nowhere is it more acute than in Judaism, a 
faith centred around a people now looking back on 3,000 years of history. The dreams and hopes of the 
past; its tragedies and suffering: the repeated attempts at synthesis, with the various civilizations of 
Egypt, Babylonia, Assyria, Persia, Greece, Rome, the Christian Church, Islam and the modern West; all 
these have contributed towards a specifically Jewish way of looking at life. The appeal of the Jewish 
past is so overwhelming for Jews that even one of their number who may have serious doubts 
regarding this or that element in his tradition will still be extremely reluctant to abandon the religion of 
his people, He will tend to view apostasy as the worst form of disloyalty, even as a kind of treachery. 
And yet no sophisticated believer can afford to neglect the personal side of his religion and he will 
appreciate that this calls for a critical investigation of the past as well as a proud affirmation of its 
values. The ancient Rabbis speak of truth as ‘the seal of the Holy One, blessed be He’, thus giving 
sanction, if such were needed, to the never-ending Quest for truth in religion. 
 



SHOSHANA GELFAND 
 
Chosenness 
A Jewish Theology,  p. 275 
 
As a powerful spur to Jewish survival, as providing a sense of destiny, as a reaffirmation of the 
covenant with its demands, responsibilities and obligations, the doctrine of the chosen people still 
possesses much value. As a temptation to narrowness and exclusiveness it still has its dangers. The 
modern Jew must learn to avail himself of the values inherent in the doctrine while taking due caution 
against its degeneration. To attempt to live without such tensions is to deprive life of its creativity. It is 
altogether right and proper that Jews should be concerned with the difficulties in the doctrine of 
Israel’s chosenness. It may be that the Jew never comes closer to the truth in the doctrine of 
chosenness than when he is severely critical of why and how God can choose the Jewish people.  
 



AMANDA GOLBY 
 
More than prayer 
Jewish Prayer p 57 NNLS Souvenir Edition 
 
It is paradoxical but true that only those Jews really appreciate the value of the synagogue and of 
prayer for whom Judaism is far more than the synagogue and prayer. It is recorded in the Talmud that 
when a Babylonian Rabbi saw that his friend was taking too long over his prayers he accused him of 
"neglecting eternal life and engaging in temporal life," because the time spent in long, drawn out 
prayer could have been far better employed in the Study of the Torah. This is not to minimise the value 
of prayer but a reminder that, in the name of prayer itself, the faith of the Jew must be co-extensive 
with life itself if it is to have an effect on his devotional life. Horovitz would certainly have subscribed to 
the saying that important though it is to build synagogues for Jews it is even more important to build 
Jews for the synagogue. 
 
 



ELIE JESNER 
 
Ecstatic Prayer  
From Hasidic Prayer pp 101-103 
  
For R Dov Baer, true ecstasy is when man experiences, as a result of his severe and prolonged 
contemplation, the nearness of God. His soul is moved by the Divine. In R Dov Bear terminology, this is 
“serving the Lord with the soul”. “Serving the Lord with the body” or “ecstasy of the fleshly life” is a 
mere goading of the self into a passion, in which contemplation is used solely as a means to an end, 
the end being the thrill and excitement experienced. It is basically, according to R Dov Baer, no 
different from any other kind of self-titillation. It is material and cheap and not really divine worship at 
all. This kind of spurious ecstasy is hinted at in the rabbinic saying, “Do not pray with the blood”.   
Actually, R Dov Bear is rather more precise. The state of artificial stimulation is not really called serving 
God at all. It is sheer delusion. “Serving the Lord with the body” in its more precise sense refers to a 
higher stage in which man does have an experience of God, but when what is moved is the basic, vital 
bodily force, not the soul. It is not really a spiritual experience but an emotional one. Consequently, R 
Dov Bear goes on to describe in acute detail various states of soul, one higher than the other. The 
essential idea here is that at a high stage of authentic contemplation of the divine in man’s Soul meets 
God, as it were. The divine meets the divine. But in this there are many stages which R Dov Baer seeks 
to delineate. The actual analysis need not be repeated here. R. Dov Baer's Interpretation of his father's 
ideas did not win Universal acceptance. His former friend and the chief disciple of R. Shneor Zalman, R. 
Aaron of Starosselje (1700-1829), refused to recognise R. Dov Baer's authority and set up eventually a 
rival court in Starosselje. Habad tradition, which is amply supported by the texts we have, has it that 
these two Habad teachers differed, among other matters, on the role of ecstasy in the life of prayer. R. 
Aaron was the author of a comprehensive exposition of R. Shneor Zalman's teaching, published under 
the title “Shaare Ha- Yihud Ve-Ha-Emunnh" (The, Gates of Unification and Faith"). Although neither R. 
Dov Baer not R. Aaron refer to one another directly in their writings, it requires no great insight, in view 
of the sound Habad tradition, to recognize the marked differences in the approaches of these two 
masters. In R. Aaron's Introduction he is at pains to reject. as R. Dov Baer does, the purely emotional 
approach. R. Aaron, too, speaks of the harm done in contemplation by the erection of a barrier of self-
awareness between the worshipper and God. But R. Aaron is far less severe on spurious ecstasy than 
is R. Dov Baer. It appears that for R. Aaron ecstasy is so important that the Hasid is justified in taking 
the risk of attaining only a sham ecstasy. Furthermore, in R. Aaron’s system, even the less authentic 
type of ecstasy is not devoid of value. 
 



DANIEL OPPENHEIMER 
 
God where art thou 
Twentieth Century 174 (Autumn 1965): 1-7 
 
The most misunderstood aspect of the Jewish God concept is the Jewish claim that God has chosen 
the Jews. The choice appears odd, as the old jingle has it, because of the incongruity of universal truth 
being the preserve of a tiny group. The first thing to be noted is that the doctrine of the chosen people 
is not tribal. A choosing God is the exact opposite of a tribal god. The fortunes of a tribal god depend on 
those of his tribe. When the tribe is vanquished he is conquered with it. A choosing God can only make 
the choice because He is the God of all. It is not without significance that when reference is made in 
the Bible to the choice of Israel there is generally a reference to God’s universal reign. ‘Now then, if you 
will obey Me faithfully and keep My covenant, you shall be My treasured possession among all the 
peoples far all the earth is Mine’ (Exodus 19: 5). 
 
The second aspect of this whole matter to be noted is implied in the above verse. God chooses Israel 
because Israel chooses God. The relationship is reciprocal. The whole idea, historically considered, 
arose out of the recognition by the seers and prophets of Israel that Israel was, at the time when the 
doctrine was first put forward, the only people which acknowledged the one God as Lord of the 
universe. They felt that God would remain unknown to mankind unless His truth was kept alive in 
Israel. Right from the beginning, therefore, particularism was itself a form of universalism. It cannot be 
denied, however, that there were times, especially when Jews suffered from discrimination and 
oppression, when the particularistic aspects were over-stressed. Some Jewish thinkers have spoken 
as if there were a qualitative difference between the souls of Jews and non-Jews. But a living faith is 
no simple uncomplicated matter not open to abuse. The fruitful idea of a group dedicated to God and 
His truth is in danger when interpreted in a narrow fashion. Yet it has produced creative tensions and 
in the best Jewish thinking the idea of Israel’s dedication is for the sake of mankind. 
 



MICHAEL ROSE 
 
Beyond Reasonable Doubt (1999) 
Ch. 2 “Liberal Supernaturalism” pp 50-51and 53 
 
“ To say that there is both a human and a divine element in the Torah is not to say that one can go 
through the Pentateuch or the Psalms or the Mishnah or the Talmud with a pencil ticking the passages 
which appeal to us as divine and those which do not as human.   It is rather that God is behind the 
whole process, that, from the beginning, there was such a reaching out to God among the people of 
Israel that it produced over the ages the multi-faceted glory we call the Torah, which, since it was 
produced by humans and since it is eternity expressing itself in time, contains higher and lower, error 
as well as truth, the ignoble as well as the noble.  We distinguish between the two, first, by our moral 
sense, itself given by God, and secondly by what the Jewish tradition itself declares…… 
……this approach is the only one that allows untrammelled freedom to the human mind to explore the 
facts, while avoiding any negation of the deepest longings of the human soul.” 
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Reading Rabbi Jacobs 
These shelves are devoted to the books written by Rabbi Jacobs from 1955 to 2005.
Additionally Rabbi Jacobs wrote hundreds of articles. There are also many videos and tapes featuring  
both Rabbi Jacobs and events held since his death in 2006. These are being added  
to an online resource by Friends of LouisJacobs.org.

Friends is a UK charity tasked with encouraging theological debate and interest in Judaism.  

Do visit www.louisJacobs.org and add your email address to be kept informed of progress and events. 
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